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were collected by Demetrius in his search for the
wisdom . current among the folk, whether in.the
form of proverbs, sayings of wise men, or fables.
Fables are thus an inbereatinF and early example
of the transformation of oral into written litera-
ture. :

Very few additions were made to the original
atock of fables current in the classical world—in
Latin by Pheedrus and Avian, and in Greek by
Babrius; the former being turned into poor Latin

rose (Romulus), the latter into equally ineffective
Emk prose (collected by Neveletus, 1817). But
towards the end of the 12th cent. a couple of sets
of new fables made their appearance. Maris de
France translated from the Middle English a set
of 103 fables, a third of which are unknown to
classical l.nt.i?,ulty. Many of these also ocour in a
set of 107 fables with the Talmudioc title Mishle
Shu'alim (‘ Fox Fables’), written by one Berachyah
ha-Naqdan, who has been identified with an
English Jew known in the contemporary records
as Benedict la Puncteur, mentioned as living in
Oxford in .1184. Both these collections contain
Oriental slements found in Arabic literature, but
their exact. provenance has not yet been traced.
Stainhowel inserted a dozen or so of them in the
fifth section of his £ s0p ; other additions to the fable
were made by La Fontaine, mainly from Oriental
sources. These include the story of Perrette, who
counted her chickens before they wers hatohed
which Benfey, and after him Max Miiller, trumi
all the way from .India to France. Gellert, in
Germany, Gay in England, and Kriloff in Russia
have imitated the Hsopic fable, but their additions
have not. been neoeﬁtod by the people, and the

. European zsop to this day Lndpruu tically identical
with. the collections of classical antiquity,

Fable with its explicit ‘moral’ is thus a highly
differentiated form of the Beast-Tale, and it must
not be considered remarkable that it occurs in full
foroe only in one or two countries. Anecdotes and
tales about beasts are found everywhere—in South
Afrioa (Bleek) and among the lx:vnarlmn ne
(‘ Uncle Remus’). An attempt has been mu«io by

-Sir. Richard Burton to trace the fable, properly s0
called, to Africa, and to suggest that it recalls
reminiscences b¥ man of his animal ancestors,
The sole basis o
an Eggptiln paraphrase of the fable of * The Mouse
and the Lion,’ found in a late demotio papyrus
which also containa Coptic versions of the ¢ Rlbuni
of the Dead'; and it must, therefore, be summarily

. rejected. Wherever we.find the fable with its
distinetive moral, it can be traced either by deriva-
tion or imitation to Greece or India.

Yet the coneeﬂﬁolgl at the root of the fable are
primitive enough ; they contain almost the firat
moral abatractions, or at least personifications of
the cruder virtues and vices; in them courage is
gemmﬁed by the lion, faed by the wolf, cunning

y the fox, innocence by the lamb, ete. Early
man may-in. this way have learnt his first lessons
in moral abstraction ; to him cunning was foxiness,
magnanimity leoninity, cruelty wolfhood. Even
to the present day we have no other way of
referring to one of the ruling motives in a capital-
intio m:etﬁthnn by speaking of ‘ The Dog in the
Mmgar.'. Hence the' ap of fables to the
Rrimltln_‘mmd-of children, which is the more

irect owing to the absence.of any reference in
them to the sex-motive. . The touch of fun, which
forms an essential element of fables, is another
attraction for elgildinh minds ; on the other hand,
the morals they inculeate are not very lofty, since
they are necessarily confined to animal qualities.

e higher elements of culture—knowl ge, love,
uty, consideration for others—are beyond their
purview. But the appeal of a fable to the mind of

this bizarre .theory, however, is.

the child remains to-day s strong as ever, and the.;
zEsogio fable is probably, outside of the Bible, the, A
ou‘ljy iterature known to practically all Europeans.,..
.CL also_artt., FicTION, FOLKLORE and
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Lrrezaruns.—The abave account summarizes a mowhn]“‘
elaborate History of the .Raopic Fable, which forms the first
volume of the editlon of Caxton's .Beop, sdited by Joug a
Jacobs, London, 1880.  This contains a full - acoounf of. }
vious literature and eritical lnvuﬂﬁ:.tlonl by Crusius on 1
g?hrlu.l. Hervieux on the Latin Fable, Bentey and others on/
Indlan Fable, Mall on Marle de France, ete., ' together with
connecting links suggested by the editor. His utuih'hw\;::
erally been accepted by scholars; see, for example, S.- !
mhm‘ Strong, Collscted .B’uur, London, 1012, A more )
mu.lur sccount will be found in Jacobs, Fables of ﬂ.’.*"
don, 18. The [ollowing works may also be consulf :’;';'
{I'IA. MacCulloch, Childhood of Fiction, London, 1905; Wae
. Skeat, Fables and Folk.Talss an Eastern .l'm,“
London, 1901; J. Jacobs, in JE L 2211, v. 824 Of, the\:
Bibliography in MacCulloch, op. cit, Lavoeiie "th-_ 1
JOSEPH JACOBS::1i} 1

FA-HIAN.—The first Chiness traveller in Indla; "
As to his Record of the Buddhist Kingdom, see
YuAN CHWANG, e

way

AIRY.—Fairies or elves may be described at '

th%ﬁg;h & non-humany race, the belief in whom'

in mninFy known as it exists among the Calts lml"-'!
Teutons. There is li di p i

10fs Is ¢common to both.

European folk, Slavio or Latin, there are similar
stories told of  Fairy.ll n &
Ieve ot or ese ——_ﬁﬁa%%ﬁg

8 ;
Bat among other

®_ill_more or of whom

many things are told Which olfer a ourious

supernal

parallel !
to the Celtic and ition; |
Thus, thoug pniu ea o l“ thatof =

L L) ERAA s
on_of the beliel must take

BRAL

ff 086 8 To dance TH Lhd moon-
i tnveat! Ot o nolude ho
fam'uonnd f:i:;gtgol! wg":u:mam! or other ﬁ

') Natiye. o

m Ehe abstract Lak noun . { -
Lat. or Italian v A ¥
Ausonius uses the word In sense, .: of tria Fata; i ;,#__.
and ra the o

Procoplus (ds Bsllo Goth. L 25) makes vd rpia #d:
Rom-qulnle(ntolmuu'pu:hmuln Ro C DU
ordp for * falcy,’ Ital. fata, S ‘ P

] [oKy

f2s Toce, thr canneston of fées and thy Fiies
&am ed [alare, "13 Shohall" Wi

Ty ay > COITI R T n J
daﬂ'u Jaés, * !?&hnn *; and & 14th cent. ‘les
fées co estol lent T:- lea gens estolent de-
stines ok faés les uns & ‘Nnn. leaautres A mal’). The same sense

Is found In Scotas * tey. \
4. LA}

i R, AR, e o)
A fairy, with ; 1
" h'nl fairyland, (’}J.n lu:if\'.ig.n:(f :‘I:{".“- : '

pl. ¥ nected with Bkr. -

sprite.’ The German word * el{* was borrowed in the 18th cent.

from the same English word. Gl 3
1. Varieties of fairies.—In the Edda the Liosdl- & gi&

Jar (‘light elves’) dwell in Alfheim, and.are f) "

divided Irom the Déckdifar (* dark elves’) dwell-

ing underground, who, again, arated from

the Dvergar (* dwarfs’), perhaps=the Svarédlfar
a rom , AN

e s T /
now, 1kenaess o § n earth and stones. :

But the .latter can hardly be distinguished from
Dickdifar, and are sometimes identified with them,
or in their proper names the word difar occurs. In

folk-belief the distinction between light and dark
by turns, while the widest ¢ 18 an e - or

under-earth-dwelling race, thongh there are elves
of air or sky. Other kinds are associated with the
house, with woods and flelds, with waters, and

with the mine (scarcely to be distinguished from
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fs). Such & division generally holds good for connected with these (see Grimm, Teut. Myth. 187 5
21‘} ga:,toniol:cSc:ndinaviarg or Anglo-Snxmgz lands, | 470; Scott, Minstrelsy, 213;.1_)0.lrio. Disgq, Mag.,' \ \p.ﬂ-AC—.
and. it.corresponds, on the whole, to the Celtic 1508-1000, p. 179). The f f ';\,_x j .c.\"j A O

ups. of fairies,
atter in Ireland—the Daoine
a.small folk. The Celts have also
like fairies,.as well as A T, &0
ax i-woodland fairies. But t
hold good in folk-belief all over E
ancient: and modern
also that the dwarfs

zwerge, drows,

atrictl

the Edda,

E of the fai
is to be found in the rude
grim realities of life after
perience),

ADS Oone source

& happy dream ex-

Separate fairy b i ity ;
thi oun Itio tales of the sid
olk (KCel xvi. [1895] 2785), requently fairies are
regarded as a diminutive folk, but there is much

contradiction on this subject, and many fairies (the

of 8. Europe, the Slavio vilas, and the sid folk
of Ireland) are hardly to be distinguished in size
frgm:morhll)s; : e same rapi

Y bu
Unce fairies were r
ess would tend to

Lheir Tormy.
their smalln
aually eras

in

though the E;eutonio
%my (cl. the ‘elfin gray’in

Tamlans).. They are all intensely f i

singing,! and dancing (as also are wi es), &3 we

oI leasting, and are often represented as spend-
ing the whole night in revelry, which has an
inevitable attraction for mortals, who are lured
into the dance to their own eventual discomfort

though the chief class of the
e not always
their dwarf-
a less
hese divisions
urope, both in
times, It should be noted
¥ 80 called—dvergar,
nnlein, nains, cluricaung—
are metal.-workers, but this is also true of elves in

glamour concoption
awakening to the

in

) nupEing- and unions is to

to

witches (MacCull
like being seen by mortals, and he
them or their doin

their he

Precautions (see § 11

2. Characteristics,—Fairies are generally re.
ed as betw 8 or | characteristics of fa
g8 W ¢ semblance of a body i ili
which, to quote Kirk (Secret Commonwealth o EE%‘A%
ti

or nat, o

kind (di
sometimes as f

curiously

their children.
chil
CHANGELING),
assist at chil
they have stolen.
mortals, or th

DDA ly y .
fuiryland (see an ear
G’azll'ca.

ahha:r?l 1;1 the spiritual
which fairies are su Poud
Motte Fouqué's U - ine,

other hand,

also stolen
sometimes left in their

o wer ceases
1L slhare and by

other supernatural bein%u
och, CF, 1905, p. 196). They dis-
who looks upon

y brought within

R

aln without dug

gs is us
punish

power.

dangerous to ente
)
gical powers that the special
iries appear, ve t
¢.g. by wearing a m

But it is in their ma

0 cloa
y means of some herb, ¢.g. fern-seed (see

Thus it is easy to see why powers of this
ght) should be regarded
airy gifts to mortals. !

Yot, in spite of all their powers, fairies are
i dependent_on men. They B Te-
Lhelr own race by 3 : 3

N Or wome
em or that t,

vination, second.si

force

n in bed,
hey may nurse
In such cases the place of the stolen
d-or_woman is often taken by a fairy (see
They compel women to come and
d-birt'lllj their females or those wi

« U6 lunng of men into t

ing them by fascination or force to

ly instance in O'Grady, Silva

). The purpose of these kid.

improve the fairy

ngth or beauty, or perha,

benefits.of the religion from

to be excluded (cf. de la
Eng. tr., 1875).

On the
meon often steal fairy brid Cattleare
by fairies, nnl UsOry appearance being

ac 3

1802, ii. 204 fF.

obtain human stre

e EA T
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what™

s

\fn!(&d v ?hoo’
?vwl

___‘;,..lu‘ls.i.‘h&\_ k

Noshads D7

Elves, ries, ed. Lang, 1893), 1{ 1 Hen. Iv. Act ii. Se. 1), This power they could
‘spungious, thin, and defecafs,’ In many aspects| also confer on mortals, Immortality is sometimes
they are like mankind, nﬁL‘l;%uhnmE- ascribed to them, especially in poet i?A.rio-to.
ons, amusements, - fighting Orlando Fur. x. 47 ; Beaumont an letcher,
y Faithful Shepherd, Act i. Se. 2), but more usually

they are mortal, though gifted with longer life than ] Lhn..(?-”\

e men (Kirk, 15; Grimm, 458). The ha I [2ELEEN

g JODATA ice ol gu 38 | power of assuming different sha , of of causing -~ ,';:;Q
) Mfiany 8lF TiLIEN Supros dthers to do so, or of giving an unreal and valuable
~ _pegpleof Beace "elo.—while in ~dda the difar | appearance to objeots of no value (fairy gold), or
aI¥ & diatinot class of beings, ha i of putting a spell upon mortals which holds them
or:queen, usually the | A l.ng] t eAl;nnei of | bound f;)r lt}n pc;rigdu of time, g‘iareir knowledge,
some of tﬁm are Enown—fwnn 'af, Alne, Aoi- | especially of the hidden wera of Nature, is often
bhinn, . Cliodna, + Miala, Gwion,_-Hqurc_..‘Oboron more u{emiva than ml::’l. The fai 'gln.mour
(=Alberon). Thara are alsg ain tho [ has already been referred to, and it corresponds
righ - leprechann. the B ving in | with their power of making time appear long or
hitTes f a8 seen_occa- | short to those mortals who are lured into their

by _morts aere 18 great splendour and company. They have also the power of seeing in- ‘

. I this p 0 be mere | visible or hidden things, or of ivining where the
when the mortal comes to himself (per- | are,

gi or worse." No picture is more charming than | fIxeE b TNt o el L aoiiad .
* that- drawn by folk-belief of the nightly fai; ors death-like state(trance). O the fairies steal the soul which
i hn ftho'greenmud_il Ehe mar —cﬁ—t ese | the m'"m""‘"m'”‘ﬂ:m" s A e Mk - :
orm the-fairy-rings in which it is dangerous to Iry thelts of the rea; T .o
tEea.d ox-}-::‘ll:iespé ?Jné' v;rhi%!}l"n.r? also attributed to | (hesear " 'I“::’"'d"" A s ety QNKD‘ r
the wito ‘Sabbat.” This eature may connect midwife mo ehed the wrideanread id
fairies with actual rites of an orgiastio character mmmnlmmm"“"‘m'“mmﬂl"“ Fve v Mb.
uzl;ng the folk, performed for purposes of agricul- | g AREIETETTY L LU et N TR TR 2] g SN TR
taral magic, or with folk-festivals in which music | ST TNPPEETT duwhgnth.ywhhhbqtnvh ble (see ..0‘“ ‘5'.10‘1\ .
and dancing figure. -In part the Sabbat is also g_mrhln:]:n:;dl:f!;w%fﬂm ﬁh‘&ﬁ?}?ﬁ-ﬂ:ﬁ' _‘\_. ey~ o\l
. Superatitions et survi \ P’M M. ; Rhys, Caitic X
1 Bome folk-songs and lmhg}o}:’?&% '3-’ o::;;-: ’i‘ﬁ'é ffﬁﬁd - i_,m‘ug:r mﬁwrﬁ% n.; ys, Cs W\.JD

from falries( see, 6.9 Journ.
and passim)

Fairies are also tricky with men. They carry
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them off by night and make them travel long dis- | memory, and the like, in which the person, when’
tances, sometimes using them as steeds; the men | he comes to himself, takes up the thrend of his life:
X 1 when they awake in the morning ‘are more or leas | where it was left off, the int.orveuin[i period being:
- J\N o conscious of ‘thin.: The trick is also alleged some. | thus short to him. Exaggeration of such experi.
G’l&":p times as an explanation of * rﬂ%mm.’ It is encu—especinl!r since in trance men’s. pre-cons
- 3‘—- obviously connected with tfie phenomena of som- | ceived notions led them to believe they had been:
, “5 nambulism and nightmare, though the belief itself | in fairyland, the other world, atc.—would result’
Gp!—) might sometimes be exploited by unscrupulous | in the incident of the supernatural lapse of time !
. mortals to explain any mysterions absence on their ;aea Hartland, 223L.). On the other hand, in many
. art.! In other ways they torment men (cf. the | fairy stories the opposite experience is found—the
. ¥ 5‘/ oltergeis SR e when inaulted). | conaciousness of havin -spent n lifetime during &
“au\'\‘-“‘j“ FIVE trick

g gold which turns | moment as a result of a fai spell. This, com-
into worth articles (but worthless things offered | bined with the fact of similar trance or dream’
a8 uman services often turn to gold | experiences, points to these as its trne sonrce, !
[Hartland, 48 f., 184 ; ‘Simrock, Handbuch der 3. The origin of fairies.—The folk-explanations
deutschen Mythologie$, Bonn, 1887, E 427]). They | of the origin of fairies are various. Spmetimes thev -
are easily irritated, capricious in their character; | are reparded na desce 3
and given to resentment.  More than this, they | cas
are tﬂngaroun ‘and even cruel, especially when | land, air, or BIg he P
de:siuad or ill-treated, causing injury, illness, ave stopped on the way to hell and remain
m ueui_;Ir or death, usnally by a ‘fairy stroke’| in these gla.ces.' This is a Celtic and Slavic belief
(§6). Hence the folk seek to placate them or to (Curtin, Tales of the Fairies, p. 42; Sikes, British
flatter them by euphemistic names—¢ good people,’ | Goblins, 1880, p. 134 ; Ralston, Songs of the Russian
’ ‘ ‘ guid neighbours,’'*gute Holden,’ ‘ gentry,’ ete. | People, 1872, p. 106), ang ay.he ared yit)
I \,.Q,w\l.":"'“"‘ (sese EUPHEMISM, § 2). . h bic beli A_7k7iok LR
P . ———=+ Un the other hand, fairies often nssist mortals, _Ipce who rebelled araipst God g
Y- il cspecidol‘f in return for some small service (articles
. borrowed, advice given, etc.), and are Very generous,

G863, p. 30). - Uther Tollc-beliefa reg iog aa
This is especially true of the house-fairy, who is . p. . of Druids, of infants d unba o
sufliciently’ rewarded with a little milk or food. o% pm-ﬁut‘orzc Taces, or of the dea erally - -
They give gifts of great value (cf. stories of magic (Keightley, Fairy Mythology, 1900, PP- , 4127
117 7 ‘

swords, ete.). But thesa objects are often stolen Wentz, The Fairy' Fa in_Celtic Countries;
by mortals from fairyland. Supernatural and | Oxford, 1911, pp.r{l?. 176). Or theI are people
magio powers:are also given by them to mortals | who refused to acce t Christianity and were cursed
(cf. the gift of prophecy—* the tongue that could | (Keightley, 432 ; Wentz, 169); - i T
not lie’—to Thomas the Rymer; and see Seott, | The lenrned have attempted many explanations.
Demonology, 1808, ‘Letter 5, Minstrelsy, p. 212). Maury (Fées du moyen dge) found the fées in old
They also preside at birth, and confer talents on Celtic and Teutonic Nature.goddesses, Matre, '
the child. - | Matrone, nkin to the Fates, Junos, N phs, ete., '
‘Thus the relation between men and fairies iaa | and in a folk-memory of ‘druidesses” with magie
’ \ raciprocal oS, Each seeka.help from the other. power, who had been their priestesses. Tg themp
4"3.1‘! ok En,cE harmsthe other. Men are now contemptuous, M le then gmw
; AQI'N’ now afraid of fairies. TFairies are now friendly, | Tesses,’ etc." There is no evidence that sn
now hostile to men. We may sce liere the survival | “draidesses’ were priestesses of these poddesses
of older religious idens—of gods now kind, now (see MacCulloch,  f2el. of the Ane. Celts, Edin.,
evil, and of benefits rendered by them to men out 1811, p. 318). Others have seen in them the ghosts
of all proportion to the attention paid to them. | of a small and swarthy pre-historic race trans-
. This is an old aspect of sacrifice—do ut des. formed in popular fancy into an actual supernatural

Pairies in Christian lands are nerally regarded Ko%le dwelling underground (G. Allen, ¢ Who were

as papand. Soacred names, sipns, and thin E;_aé‘ e IPniriea?’ Cornhill Magasine, xliii. [1891] 338 1T.),

- t istance, an oy feny sacred days (sée | Another theory is that which re 8 them as a
RS an early Ins e:l in Adamnan, Vila 5. Columb. | folk-memory of a pre-historie sm race, dwelling

Ao~ et L - cap, 9), wh gmoniac character is s buteq | underground, with weapons of stone, and generally
M ALS Sand g them, A mass was ce lobrafed ;n medimvaland | hostile to their Celtie conquerors, g
+o \as— Jaker lmedin the chnrch of Poissy to preserve the This was already hinted “‘Ht." Crirle, SeottisA Soenery, 1808,
R land_from the anger of evil fées, and in the procés | by Sir W, Scott, following Dr. Leyden (sse Minstrelsy, 180,~ ‘
~ of. Jeanne d’Aro the ouré of Domremy is said to | Demencigy.102L.), L eimm P oo % oo Ul ol
have sung the Gogpel annually near the_Tree of | i D. ” fis theory of an earlier pygmy race ?N‘
T yeo--- to drive them off. ‘The fairies mourn | dwelilng in what Are now regarded as sepulchral myunds {sce

8 are &ve done after the coming of | 18%%; of- aiso A. B. Headlam, NC, Feb. 1006). "
Christianity; while in many folk-traditions gbhu But no one eatise can be alleg_od_‘{or_th&_ongm,o! =

earnest rau.chi;E ofct.he ospel is said to have dis- | the fairy” superstition’; and,” taking
. persed them. 8 B L, L
A ‘5"‘-"‘4“& o fairjes, associdting Eéam wzﬁ%'w Hiﬁﬁf ﬁe

. '8 . nons, witches, . -]‘ parts iy
wAfLaJ devil, and wilcRergll. —Nevertheless, they have & gal' okt Weo May trace It back to animistio
AL deairt 10 be saved, and many pathetic stories ex. | beliefs modified_ and_alter SAoULas WAYS In -
press this, or their nnxiatyyw?th regard to their | dilferelit ~Tocalities, but undoubtedly 1nfldenced
i position at the Day of Judgment. In other cases | 2l#0 in various ways by traditions about older
they believe themselves Christians and hope_for | races, by beliefs in ghosts, and by the débris of
salvation. i ] R older myths and religions. We may also regard
The silpernatural lapse of time in the fairy | dreams, trance experiences, and payclug‘phenomena
dance or in fairyland, while connected with the | a8 formative and moulding influences. W. Y. Evans
excitement and exaltation of the orgiastic dance, | Wentz has recently sought to prove that * fairies
ig perhaps based upon trance experiences, losa of | 1In Ireland a trance Is recognized s the presence of Lthe
, entranced person in falryland.
! The witches’ nerial flight to the Sabbat and the aerial trans- 3 This resambles the myth in the Edda of elves of air, and of
portation of thelr victims resemble this, as does also the alleged | under.earth,
fllght of mediums (see MacQulloch, C¥, 222), T CI. also L. Shaw, Provines of Moray, 17785, p- 287.

é:}_“ oS over their lost supremacy, as the ancient Natire. | his Tetimony of Tradition, 1890, Pans, Fairies, and Picts,
Y

fill characteris
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exist, because in all casentinls they appear to be
the same as the intelligent forces now recognized
by psychical researchers’ (op. cit. p. 490), whether
these are phantasmyq of the dead or other orders of
beings, acting on men, seen by them, or producing
the alleged phenomena which the folk ascribe to
fairies. DBut he attaches.too much importance to

to the” henﬂnann_‘of&lﬁfdﬂﬁﬁbﬁ. ;Iﬁﬁl_i.rﬁ_". t&':-
dence, if rashly acce would’equally prove the,

ance of miny ot.ﬁer my__‘tmﬂg__%ohjg;;p' Tairies,
Wherever found, ara inythical beings, credtiona of
rﬁﬁ’ﬁﬂmmmm;—uwi-
Laces;,and Tus = T Bections the
connexion of fairies with earlier divinitics, ghosts,
or actual races will be discussed.

4. Egiries_aa_earlier divinities.—Tairies, as a
rage_of supernabural_béingzs, have ifany of_the.
traits of earlier divinities; in some instances they
mdy Have been origi u.llﬁ Nature-spiritg or Nature-
divinities. In Ireland thisia especially trueof the
Daoine stdhe, still associated in popular belief with
the Tuatha Dé Danann, the ancient gods of the
Irish Celts. Dispossessed by the Milesians—in
other words, defeated by the coming of Christianity
to Ireland—they retired to the sfd, or mounds. This
is the conptant tradition of Irish story, and ong
class of fairies in:Ireland are tall, handsomg_bein g%
much_more divineé than any other class of fajry,
folk (see CELTS, V. § 3). Specificearlier divinities—
Fionnbhar, Aine, Cliodna, Aibell, oto.—are kings
and queens ot the fairy hosts of differont regions.
The pagan Celts or the pre-Celtic folk of Ireland
may have believed in a race of std-folk other than
the Tuatha Dé Danann, with whom the latter
were assimilated or-became their kings and leaders
(MacCulloch, Rel. of. Ane, Celts, 65f.). ‘What is cor-

_is_that _connected with_agricul-
fure and growth, hiava_for conturies béen regarded.
as fairies, while yot preserving some of their divine
traita. Qther Irish fairies are_unconnected. with
the gods, and otheri agatn are linesl descendants
of rivers, well=; or t.reo-z&i_i}iﬁg_(MmCulloch. op. cit.
43, 173). ~The Celtaof Gaul worshipped niskas and

eisgs (groups of wa-ter_-_divinit.igg), someo of whom
ﬁave personal naries, and "these are the nixes and
perhaps the piskies of later belief (i6. 185). Sirens,
mermuaids, and ofher fairy beings haunting the
waters, the Welsh fairy-bridea who_emerge from
lpkes, often Aecompanied by o venerable old man,
and to whom offerings are made—are all alike
earlier divinitics or spirita. Similarly, Brythonic

jyinities appear in_lntqtrjeﬁenim.f airy-liko beings
or. uiry_]dngq,'"'So also in Italy, some of the older
divinities are still remembered, and fairy-like char-
noteristics are ascribed to them (Leland, Ltruscan
Roman Remains, 1892, passim), while the domestic
Roman gods rcsemble the Drownig, ‘us " already
rioted” by ‘Reégitald Scob; the Romans had also
their minuti dei (Pdaut. Cist. ii. 1. 45) and their
dei campestri.
fairies to_appensd tliem ; when tliig lias not beon
eance is said to have_followed.  As

r_milk_are_made to Celtic

of the food Whithis supposed_to be taken by, them
—the Zoradh—the ontward appearance being left
(Campbell, Su;uﬂmiom of the Highlands and
dslands of Scotland, Glasgow, 1900, p. 32).}

The northern difar are coupled in the Edda with
the Divine aesir (cf. the A.S, connexion of és and
9ife) ; the dark_elves are allied with gods againat
their endmies, and work for them (Simrock, 424).
They have also great magical powers. The gene-
ral impression which one roceives from the older
sources is that of the divine character of the

1 This 1s also true of falry thefts of cows or corn ; the sub-
astance is taken and the empty semblance |s left.

dlfar. And, as Grimm (pp- 179 f., 187, 458) has
shown, there wns n connexion between the difar
and Donar or Thor, as well as with Holda ; and
he adds (p. 187) : ‘ An intimate relation must sub-
sist batween the gods and the elves, though on the
part of tho latter a subordinate one.’ This is also
woen in the elf cult. Desidos the homely offerings
of later folk-cuastom, in older custom there was
the difabldt—animnal sacrifices to the elves—and in
one instance in K ormaks-saga the elf-hill is to be
reddened with the blood of a bull, and the flesh
used as a feant for the clves (Grimm, 448, 1411;
Simrock, 426 ; ace also Meyer, Germ. Myth,, Berlin,
1801, §&7|5 Il'.}.t i " i Moyda ﬂ’
Th ot ] elveg

oA AT St et e el ey e
early history of Celts and Teutons thesé wers times of great
sacredness. They were festivals, In part orglastie, and Included
ritual dances. In so far as [airies are w{lneehd_wLH: oldep
gods (as In Ireland), it is natural that Ehelr power should be
more in evidence at'these Lines sacred to the older gods. But
in any case, just as ghosts of the dead wers active at Samhain,
all beings of popular fancy were found to be attracted to thess
seasonal occasions, And, as dancing was a featurs of these
festivals, 5o the fairies are sup) eg to dance at them (ctf.
Maury, 30). The striking formula In many tales—that he who
has Leen captured by the (airics through entering Into their
dances cannot be set Iree until » year after—points of 'Itaslf
to a recurring festival celelrated annually, the observance of
which has been transterred in gul'. to the fairies by the folk
who still observed it as a survival,

The_three_fairies who attend.at the birth o

Kookl 5 28 Who_ b _fn%.j',u-
child"and forotell ita future_or give it gifts, and to

whom many folk-traditionsare attaclied, dre well-
known in Yopulur tales from all parts of Europe.
They are also the subjcct of many old tales, especi-
ally in the Romance languages, in which they are
met by a wayfarer in the forest or coming out of a
fountain, and offer him their love, or render assist-
ance in various ways (see stories of them in T.
Wright, Celt, Roman, and Sazon?, 1861, p. 285 ﬂ'.k
In Burchard of Worms’ collection_of decrces (11t

cent.), women' are said to have sacriliced to them,
sgreiuling a_table with meatmd=drlsk (Grium,
1746). In Brittany a table was spread for them at
a birth, jist as the Romans-then plaged & couch
for Juno Lucina (Maury, 31).

Parcee, goddesses nssocinted with birth. Or they
are called Bonnes Dames, Dames Blanches, ¢ white
women,’ Bé Find, Bonnes Pucelles ; of. the names
Bone Parce and Puelle, given to the Fates and
Nymphs. They are grimnrily. however, descend-
ants of 2;3 Celtic an ’ﬂcut.onic Matres and Mat-
rone—, esses_genernlly represented g three in 2
numbplﬁfﬁh‘dfma@&qhﬁd}v? ertility, with springs e
and rivers, and also with child-bearing and love
(MacCulloch, op. cit. 451T., 73), though thoy also
continue the functions of the Scandinavian l‘;onuv,
the Slavic Vilas, and the Roman Parce with re.
ard to birth, and they are_sometimes_called god-
ﬁlmes‘ (Gri:lnm, 1400).& in '%‘oili? g_{eﬁg_ the] -
play o similar part at the BIVh of children_to that
W]:Ilyéh they flqed__m_n,nmgnt, é;-u_u (B.snl‘t:,‘L JAI
xv. [1886] 393), and"in ancient Egypt their closest
Bu.r?llel éu tl.he (sieven Hathors, who
irth and played the part of fai _god-mothera,
(Wiedemann, Rel. of ane. E{)y(ﬁmrg 1897, p. 143 ;
Maspero, Contes pop. ég.3, Paris, 1905, p. 76(F.).}
All these goddesses and fairies as associated with
birth are probably ‘refractions of the human
‘‘ spae-women " (in the Scots term) who attend at
birth and derive omens of the child’s future from
vu.i'it:in:a :{g::é (Lnng:ufl}ﬂ‘ x.dls‘i‘?, &.v, ‘ Fairy’).
ndividual fairies, Jike Abonde, Viviane, Morgen —
le_Fée, Esterells, Aril, atc.—so0_often megtioﬁggl
in_medlwval_romancu, and_some of whom figure
a8 fniry_quecns—as woll_as the individual white
women ..or _ banshees _haunting “hills, woods, or
castles, are probably” connected with the Matres
or with individual "Celtic or Teutonic or other
1 For the Slavic [airy-like Fates, see ZRE v, 628,

presided at

are_often —X
called fées_or fata, and are confiected with the /rove®
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goddesses, ¢.g. the Roman Nymphm as worshipped
in Gaul, just as in Romance tales and in popular
Italian belief the Roman Orcus has
wood-fairy or ogre (Grimm, 486 ; Leland, 75).
All these were generally helpful, but occasionally
hostile, to men. Generally, too, it may be said
that the love of fairies for musie and dancing con-
nects thém~with divinities in “whose cult these
were common, while the fairy moonlight dance
may be a reminiscence of the cult itself, like the
witches' Sabbat in another direction. The powers
of fairies—shape-shifting, invisibility, magie, ete.
—also link them on to the world of the gods.
Fairies and the dead.—While the fairy be-
lief caninot be—derived “merely from a bLelief in
Fhosta, since the two exist side by side, the latter
orms one of the strands from which the former
has been woven. It should also be observed how
much is common to the two beliefs, Both fairies_
harm_the living, ~ Both

' 5 nd ghosts can_benefit_or 3ot}
Chann ™S ?&tfcﬁﬁm@e’ CHANGELING), while_both fairy

Aot

\;\.\

5 )
e -~ sudden

< active o

changelings and ~ancestral ghosts are always
h‘unmr‘%&l{;é’a‘nitcmse:dent}i’_—‘_is'unlly ‘by. a.
“stroke,’ producing a_ pining _sickness—or warn of
n_death. _To see them often means death
to" the “séer (see ERE iv. 730%). Bgth_can_be
avoided or_repulsed_by the same means_(broam
and_iron_tabu, running_waler, ets.). Both are
h& -day. a.nd__ﬁ'ﬂ]o_we en, and both have
offerings made to them. Both_love the nighp for
their revels (dancing on meadows, etc. ; cf. Grimm,
g%g).-‘but both_must_vanish at_cockcraw. (ng must
o Wifah“and_yampire_[MacCulloch, ¥, 195)).
}}’oﬁ’;}mﬂ:qﬁ‘éhﬁ;ﬁéﬁ olg'echa of which daring
mdrtals Try to rob them.” Both dislike untidiness
and uncleanness (ef. Curtin, 178). In_fairyland
and the world of the dead time passes like a drea
(séeHattland, 187 f), while the same tabu wit
—in both cases dangerous to mortals—exists (seo
ERE iii, 561f., iv. 053, and add to refl, there
Brown, Melanesians and Polynesians, 1910, p.
194 ; Seligmann, Melan. of Br. N, Guinea, 1910
pp- 656 £., 734). The warning not to eat the food
- usually comes from’ a mortal imprisoned in fairy-
Iand or from the dead person whose rescue from
Hades issought. It may also be noted that in Brit-
tany the whole superstition regarding the dend is
exactly like that regarding fairies, both there and
elsewhere,

In folk-belief and Mdrchen, fniries are nssoci-
ated with tumuli or burinl-mounds. These are
sometimes called * Fairy-hills,’ ¢ Elf-howes,” ‘Alfen-
bergen,’ ete.; but™they are also believed to be
haunted by the ghosts of those buried in them, or
at lenst are associated with these.! In ecortain cases
fairies have succeeded the ghostly tenants of the
tuniulus, forgotten by the ﬁ)lk—a natural result,
since’aily mysterious structure tends to be nssoci.
ated with mysterious beings. In other cnses they
are merged with them, nnﬁ it is hardly possible to
discriminate rigidly between them, wfnir both are
regarded with awe. The Toutonic dwarfs are unter-
irdische (cf. cognate names in other Northern
languages [Grimm, 454, 1415)), as are the dead,
the urox@éweot, ol xdrw dpxbperor OF drayiouol of Greck
belief (see. EARTH, § 8).
haunted the tumuli and was
navian howe.breakers, is at once a ghost and a
goblin, like the similar tenant of Bry nyr-Ellyllon,
near Ntold. the hill of the goblin or {n.iry (Windle,
Life in Early Britain, 1897, p- 113; J. Anderson,
Scotland in Pagtm Times, Edmburgh, 1880, p. 278).
Such a confusion is nlso found in Mndngucm;}/

__—regard to eating t{a.i_r.y_foml_or_ the food_of _the dead

The Haugbuie, who
feared by the Seandi-

where the graves of the vazimba (at once th
aboriginal folk and a species of 8spirits) are re

1 Dawkins, Early. Man in Britain, 1880, p. 433; FLJ vi
(1887) 333 ; Iartland, 231 ; Kirk, 23. \

become & |

In many cases fairies and
same in’

The
dvergar are closel

of the dead (Grimm, 445f.,
435 f.; Vigfusson-Powell,
Oxford, 1883, i. 418; see LR
‘foiry hosts,’ sluagh, though re
Hebrides in some cases as the de:

8 kind of fniries hurtling through the air, and
rédembling the fairy hunt -or ride 6F other

Carmina Gadelica, Ldinburgh, 1900, ii.” 330;
Keightley, 355, 384, 401, 414, 520). In Brittany

fairy washer (also occasionally a ghost), wams:of
approaching death (Le Braz, La. Légends dela
mort?, Paris, 1902, i. fp xli). It is interesting to
note that Kirk (p. 10f.)

or_double, seen by second-sighted_persons, wit|
the fairies,
speech of fairies, like that of ghosts, civ
savage, is said to be a kind
14 ; cf. Tylor, PC i, 457).

zed and
of twittering (Kirk,

it, and are warned by them not to eat or drink:

but with the court and queen of fairyland, and
dead (Scott, Minstrelsy, 207 iT., Demonology, 108,
124 f. ; Dalyell, Darker St{rer.rh’tiam of Scotland,
Glasgow, 1835, p. 636 f.). The sameidea ia found in
the Romance writers and in Chaucer, who make
Hades into fu.irilu.nd and change Pluto and Perse-:
hone into the f Fai)
and is also in close nssocintion with the Christian
Other-world in the ballnd of Thomas the Rymer.
So, alrendy in early medimval Welsh belief,
is king of I'nery, and is nssociated with Annwfn
(Elysium) in its later aspect as hell, and hunts
the souls of the wicked (MacCulloch, Rel. 115).
Similarly the water-fairy keeps )
drowned i his™iindér ‘water - world (Simrock;
448f1.; Grimm, 496). ot =

‘The demoninc spirity, with uncertain temper,’In whom th
West Alricans believe, and whom they localize in the air_orin,
riatural objects, are ghosta of the dead (Nassau, Fetichivm in
¥, Africa, 1004, p. 68), and the Arabic ‘afrit, @31l finndls &
Hll‘l'lla)-l.ppuod also to ghosts (Lane, Modern Egyptians, 1846,

“In Mirchen of the ' Dead Wite 'orc!e.ln which s dead mothey
ls recovered from Iindes, there I the same Incident a3 in
tales of women earried off to fairyland. In both the mother
re-appears to suckle her child, l.n:rln bath she is recovered by
her husband, who avolds certain tabus. In the latter aeries
M"‘I_I‘Wi.fl? apparehtm‘dle-,_hm the ‘co "_hlau_ul'dul; falry

Al ng or [ Appearanc T, Again 8 ChAn|
ﬁngﬁt in Eﬂeeia:L doubhu:irm::é-wslk‘e‘r' (Cur%ln. '158; sen also
Onanazuing, § 6; Descznr 1o Ilanzs [Ethnic), § 3). In Ireland
the idea is wide-spread that Beople who die youny are taken by
fairfes ; and thers is also the bellefl that the soul is taken, leaving
the body dead.

There is one species of fairy which is closely
connected with, if not in all cases actually derived
from, ancestral or other household spirits—the
,house-fairy or Brownie,? already mentioned as the
Portune by Gervase of Tilbury in the 13th cent.,

1 For the similar Norweglan bellet, see Oraigle, Blackwood's
Magazine, cxel. (1012) 304 .

2 For the various names and characteristics of the house.falry
In Germany aud Scandinavla, DBritaln, etc., see Grimm, 5001.;

Bérenger-Féraud, 1. 331, ; Simrock, 4501, ; Keightley, passim,

., Ua ls Lhe 'lubber fiend’ of Milton.
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the fairy ¢ washer at the ford” (kannerezed noz) is .
now a revenant, and, like the Irish and Highland

souls of .the .

/ga.rdod with awe (Ellis, Iist. of Madagascar, 1838}
L 424). ol
ghosta are one and the':
%:gnlar’ belief.- ~This*is"ttiie of “muo cof -

the fwy jelief in Ireland (see Wentz, 40, 58, oto.).
elsh Ellyllon are sometimes regarded-as:.

souls of the Druids (Keightley, 412) ; the Tentonio}
[1/ associated with the ndirpory

ghosts, and the difar are probably in part souls):
1415 ; Simrock; 425, ¢
Corpus Poet. Borealey
'E iv. 633 ; Wright;"
Purgatory of S. Patrick, 1844, p. 89). The Celtie',
ed . in rthe‘,i
(the ¢ Furious i
Host’ of Teutonic belief [Grimm, 918 fL.]), nre-l.lloz:

eltio ).

districts (Wentz, 56, 04, 104, 106, 108 ; Carmichael)

ing and queen of Faery. Fairy: -

associntes the_‘ co-wal Ql‘i: 5
and equates it with Lf&i}}p“"l‘hn :
ili

The dead are sometimes associated with fairies
in fai;ylsnd‘,"u.nd are seen’there by thoss who visit

According to Scottish superstition in the 16th-17th
cent., witches were in league not only with Satan -

they saw there many persons known to be °

wyn |
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who dwells in house or _stable, and loves to do the
work of either. He di_alikcs'_éiaordel; or laziness ;
and, where either i§ shown or the usual offering is
not made to him, he is disagreeable to tho person
responsible. Food and_milk are laid out for him,
ond he usually receives n.n'ainnual‘gift__of,a. new h_M._
or coat, though in some instances this causes him
to leave the fi:om. He is particularly associated
with the hearth, and to soma extent corresponds
with the medicval and later familiar spirit who
worked fér-his master and advised hiin (Calmet,
Traité sur les apparitions, Paris, 1761, 1. 245 .,
260). - Hia_snalogues are the Roman household
Lar,(see Plant. Aulidaria, prologue), Whose wor-
ship culminated at the hearth ; the Groek deol
¢pdarioi; the Italian lasio and atéilio (Leland, 80 11,
141£.); the Slavic dedushka domovaj, ‘ Grand-
father of the house,’ who haunts the stove’; and
the Teutonic and Celtic ancestral and houschold
spirits.” ~ The close connexion of the ancestral
spirit’ with the house is porhgps.pattly to be ac-
counted for by the wide-spread practice of houso-
buria], fouiid among many savage tribes, as well
a8 ong the" aicient Semites (1 S 25T, 1 K 24,
Jastrow, Rel. of Babylonia and Assyria, Boston,
1898, p. G99), among the early Mycenman folk,
and possibly among Greeks and Romans (Reinach,
L’Anthrop. vii. 327; Plato, Minos, 315; Servius,
on £n. vi. 151), among the Celts, and osaibly the
Slavs (Ralston, 326);and ‘among the Hindus (see
Door). The practice may have arisen in tho
Stone Age, when men lived In rock-shelters and
caves, and buried their dead there. 'In any case,
the houise-burial resultéd in, and also guaranteed,
t.he;?fés‘eﬁdé‘ﬁf'th’a‘iﬂ'éeat.fil’!lpir’it in the dwelling.
In uro’grlt,'!a' probably as the result of ecclesias-
tical influences that the house-spirit has taken o

J4}.-~1more or_less demoniac_form._

—

In sgimie_cases th
Brownig appears as a small animal, sriake,. otc.—
‘_s-ﬁ"‘ﬁ:' Ec:'ijﬂmon to ancestral spirits élsowhere. The
main ideas of the house-fairy superstition and of

the household-ghost belief, whether savage or more
civilized, are the same—the_house-haunting, the
offering of food, the assiatance rendered to the
inmates™ The relation of house-spirit and house-
fairy is well marked in the case of the Slavic
domoieg, the ahag&fy,_above-hnunting being, kindly
When ‘respccted, dangerous when neglected. He
is closely associated with the older ancestral cult,
is honoured along with “the ancestors, is called
‘grandfather,’ and is, when seen, believed to re-
sembletho head of the house., In many of these
respecfs he corresponds to the house-spirit of the
northern Chuds and to thé Lithuanian kailkas,
domesta spirits ‘about_1 foot high, haunting the
hearth (of. Lasicius, de Diis Samagitarum, Basel,
lslﬁ,pp. 42, 51, 55; and, for the domovoj, ERE
iv. 6261.). The Swedish ¢omfe or nissar, regarded
often as ghosts, who act and are treated exactly
a8 the Brownie, may alo be compared (Thorpe,
Northern Mytﬁology, 1852, ii. 93). Sometimes, in
fact, the Brownie_is
former_ seryant.!_., :
The house-[airy becomes a malicious, noisy, tormenting sprite,
when neglected or insulted, and Is thus again connected with
henoniena in which the link between ghout and talq Is seen—
hose of the Ea[l.ewei%n which turnltiire, ete., s*moved or
thrown about, lre i ™ , balls of fire float about, the touch
of a Liny hand [s felt, eto. Some of thess are extreme forms ol
Lelekinesis—the movement ol objects without apparent cause,
In"pregence of & medium,—or of the nolses, [rom rappings up-
wards, In connexlon with coincidental phantasmal Appearances,
The Poljergeist phenomeni were known In ancient as well as In
medimval and fniodern times, and they still cccur umonr savages
and civillzed men.? The phenomena, as yet unexplained, rest

1 Besides the_housq-haynting Brownle, fairies in general are
olhnl{:preunted A'l'f,ijolng‘hounhntd work for those whom
o ¥ _Ng_Tousehold work for_those whom

!{!i'c'l]:arbnn. Anat. of Melancholy 18, 1830, p. 124 1. ; Calmet, 1.
264; Girald. Camb. Itin. Camb. L. 12; Beligmann, 277 ; 8t. John,
Forests of Far Kaat, 1862,1.91; 11. J. Bell. Obeah Wilchoraft in

_;agn_gi_gd_ns_t.hg spirit_of a_

on sufficient evidence In certain cases to establish their authen-
ticity, DBut phenomena, similar In many of the details, are
often attributed to fairies in Ireland, the Highlands, France
(the follsts alrendy mentioned as stone-throwers by Gervase of
Tilbury), ete. (see Clodd, Tom Tit T'ot, 1808, 8 83; Lang, in
Kirk, p. If; Curtin, 170; Wentz, 476), also In Germany (whers
the l’orkrgellt in half fairy or goblin, hall ghost [Grimm, 505)),
Nussia™(w en'r.he‘dbmcwj'lomoumuiw%‘ f -'_P_qltgggly
[Ralston, 132)), Greece (where the Nereids | = Talrles] throw
stones (J. Q. Hahn, Gricch, und alban, Mdrchen, Lalpsig, 1804,

Dt (where the finn [also = falriey] actag

79, 80)), and in
?}?_::Polh!g])ul_lt [ l..u:-]::? 10] 'l'lu;; phenn;re;n"i?ﬂ!otha caused
naee o result o on, are

By upseen agehoy or trickery, or [ na
uniformly ascribed to ghoats or to [airies, thess belng In mary
respects one and the same. G ————

‘hat the phenomena ascribed to thlhgma-lllr —dolog house-
or stable-work lecrei;ll—mlr be redl In l'ohﬂ'ﬂ{n. in the sende

of beinF done by hurdan bel ngs for some private end or under
the int of bul

need not be doubted Suc
Bérenger-Féraud, *I."114,157; Lahg, In Kirk..jz. xxxvill, refers
to the ‘Brownie of Dodsbeck’). The unexpl ned work would
then be ascribed to house-spirits, and the Ition’ would-tre
Hlnded.dowln and augmen b:', every freshroccurrence, ™~
The close connexion betwoen fairies and ances.
tral spirits is obvious, and there is little doubt that
the beliof in the Inttor and the usapes regarding
them have done much to affoct the fairy supersti-
tion. Nor is it impossible that the small size attri.
buted” to them in many regions may have been
suggested by the common belief in the sqQul_as_a

manpikin not._oan_umong_an.vageu_b_ubjn.ancient
Greece [on vu.aga the s}l:aul 1ssuing from tﬁm body aa
pPYgmy), in pt 88 a pygmy in bas-roliefs)
an 5: ndia (M%yﬁdb rata, 111. cexovi. 17).! This
is in accordance with the belief in the double or
‘co-walker’ or ka, a duplicate of the ltving Tetson
(though not always a pygmy) who_at his_death
‘goes to his own herd,’ according to Kirk (p. 101.).
6. Fairies as actual people.— origin of the
mﬂl_su‘iﬁtimiﬁn'.in:bhé':r‘,eluion.s ips_between a
small dispossessed race and a taller con uering
race "had "its  most convinced exporient in I Mac.
Ritchie (cf. art. DWARFS AND Pyamies), who con-
nects fairies with I'inns, with the Irish Feinn,"and
thiv" Picta. But tlie Te I (g.v.) were not dwarfs,
nor are they traditionally regarded as fairjegs; it
is doubtful whether Celts aver had Telations with
Finns, and the Picts may have been a Celtic group.
Noargumnent can be based upon the fact that under.
ground dwellings, duns, circlea,‘ ete., are a¥éribed
to"fairies; for they are’ nscribed "equally to giants,
the devil; Picts, and Feinn, just as in Greecs the
TuifiFof Myéensm were myeribed to the Cyclopes. Nor
is thore any ovidence that tumuli were ever dwell.
ings, though there may be a link of connexion
between them and dwellings, if they are successors
of dwellings, perhaps not unlike them, in which
their owners were buried while the living continued
to dwell there (§5). The existence of a Pygmy race
in Kurope, other and smaller than the re-Aryan,
neolithie folk, ia suprorted by Sergi (MeJ:'tcrrawci;n
Lace, 1901, p. 2331.), Kollmann, Dawkins, eto,,
on evidence furnished by archreological discoverics.
P %my_ruua are now known to exist in many parts
of the world, and they would give rise to a Pygmy
tradition, as found, e.g., in classical writers and in
the folklore of China, Japan, the Ainus, the Mala-
gosy, New DBritain, India, Paraguay, and even
among the Eskimos, themselves a small people.?
the . Indies, 1880 (W. Indles]; ERE ill. 08 [Buriata] ; Dennys,
Folk-Lore of China, 1870, '}1 B0 also, lor mysterious stone-
throwing, Liebrecht, Zur Volkskunde, Heilbronn, 1879, p. 856
[Javal; Kingsley, Trav. in W. ica, 1807, p. 617; le,
Among Zulus?, Fdinburgh, 1875, p. 120; and, for the Polter-
eist generally, Proc. Soc. for Psych. Res. xil. 46, xxv; Myers,
Elumun Personality, 1001, 11, 65, 7111., 461 1. - Gurney, Phan.
taane of the Living, 1 Il. 64, 120, 150, 636, and pasrim ;
Podniore, Studies in Psych. Ressarch, 1897, p. 1428, Modern
Spiritualinm, 1002, 1. 251, : Lang, Cock Lans and’ Comemon
ende, 1804, Making of Religion, 1808, p, 3620, ° o
1 8es Orawley, Jdaa of Sowd, 1000, 111;;. 180, 200; Frazer, GB1,
. 2481, ; Wiedemann, Ancient Eg. ct, of Immort., 1806, p.
101. ; Jahn, drch, Bejtr., Berlin, 1847, p. 128 1.
2 See Tyson, A Phiolog. Kssay concerning tha Pygmies, 1609,
ed. Windle, 1894, p. xv; L'dAnthrop. xil. 3711, xiv. 648 ;
Ko-ji-ki, tr. ChnmEcrhin. 1883, pp. 141, 207; DBrowa, 243;
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race in Eurupe might wéll be con-

Such a pygm
ut this is not to

nected in tradition with fairies.

sa.{_ that in all respects they gave rise to the fairy
belief. Nevertheless, some characteristics are
ascribed to

i pygmy races which resemble those
ascribed to fairies. :

Thus les are often feared and ropltiated, and they are

rpo-es g have magical pownn——r trait shared by all ab-
original rlu. They barter with the taller folk (cf. Grimm,
464, note), giving produce or animals for Weapons,
cultivated food-stuffs (Ling Roth, JAI xxv. [1805-00) 208 ;
L'Anthrop, lv. 88; Johnaton, Uganda Protectorate,} 1002, p-
616} They are shy of 'belnﬁ seen, or of their dwellings being
discovered or entered. Invisibility Is ascribed to them-—prob-
ablyas a result of Lhair qulckﬁowurl of concealment (Johnston,
618; L'Anthrop. lv, 86; 18 RBEW |, 4801.). They dwell In
caves or concealed structures, luﬁguﬂng underground resi-
dence. The dwarf people believed In by the Alnus are said to
have hidden under large burdocks—a habit recalling that of
fairies hiding under mushrooms, Johnston says of the Congo
dwarfs: ‘Any one who has seen as much of the Central
African Pygmies-as I have, and has noted their merry, impish
Ways; . . . unseen, spiteful vengeancs ; quick gratitude ; and
prompt return for kindness, cannot but be struck by their sin-
gular resemblance In character to the elves and gnomes and
sprites of our nursery stories’ (p. 516 f.}. At the same time he
warns against reckless theorizin

It cannot be denied _tim.{'. many stories about
foifies” siggest  an actual peopley“(cﬁ‘."z.'g‘.,‘_ tlie
Eﬁoﬁui‘citetf"in“(}ﬁmm. 461, 469). The frequent
reference to fairi€s &¥ earth- or mound:dwellers
may b reminiscent of fact in some cases,! eapecially
when it is_ found-that the Bushmen (dwellers not
diily_in "the Lush but in subterranéan caves) are
also called ‘Earthmien’ (JRAS xviii. pt- i.). In
many stories, faifies resent mortals building over
their subterranean” dwellings or’ mounds—Tossibly
a tralt'derived from actual experience of incomers
boing plagued by aborigines lurking in subterranean

laces over which they had built. On the other
En.nd. it might be derived from fear of aborigina)

hosts haunting the mounds. In some cases, A8
in "Childe Rowland,’ the fairy-mound is sur-
rounded by terraced circlées—the markings of an
earlier” form~of terrnce agticulture still seen on
hills (Jacobs, English Fairy Tales, 1898, pp. 17,
242; Gomme, Village Community, 1890, p- T61L),
In many tales it is obvious that fairjps dislike the
civilization of mortals, and flea from it (while
themselves posaeased of much secist lore]; though
they sometiines take advantage of it. These facts
suggest the dislike of an aboriginal race to the
ways of their conquerors, yet their occasional
desire to bencfit by them. Syimiln.rly the incident
in many tales of fairies recojving articles left out
r vliigh™th lace by gifts of their own,
pointa to actual methiodir of-barter— Their thefts
of produce, animals, ete., and more articularly

their kidnapping of women and chil ren, reflect
incidents in the contact of conquered and conquer-
ing races. The occasional cannibalism attributed
-to_fairies, is—6bviaualy  derived ~from primitive
custom, while their shyness, their retiring before

the appronch of mortals, easily suggesting. in-

sibility, give the impression of a conquered race
abéﬂlng its conquerors. TFinelly, the_dislike_of
) 1 by which they are
Képt off, or whicli they cannot pass, is significant,
though this dislike is also shared by ghosts and
spirits, witches, jinn, ete. The dislike is
primarily 5_human~one; “and, though the tabu

concerns (iron,)it must first have concerned
bronze. &—’}

The mystery with which the working of metal was surrounded,
and-the 'ymlprﬁ-:idn which attached to its firat use, as well as the
supposed result of ill-luck following upon ita use, must all
have contributed to the curious Iaelﬁxog with which It is
regarded In folk-beliel. Conservatism In religion prohibits ita
use In ritual ; hence it easlly came to be regarded a3 obnoxious

utensils, or

FL vi. [1895] 248 ; JAT xxxl. [1001) 289; Rink, Tales and Trad.
of the Eskimo, 1875, pp. 408, 470 ; 18 RIKW [1800], pt. I, p. 480,
1 Earlier races may have had underground or semi-under.
ground dwellings (like the winter houses of the Eakimos), of
which sepulchral mounds may have been more durable coples.

to gods and to all supernatural beings. Thus,
of thought, it became effective against the inroads of the latter,,
Bronze was regarded as an apotropmic and. a warder-off of,
rollut.lon and this bellel attached to it Iona after Iron was’
ntrodu Harrlson, Proleg. to Study of Gr. Ilel.3, Cambrid ]
1008, p, 601). Any race which did not use metal would '
ba easlly scared by those who did Y:;r an Instance from New
Quinea, see 11oernes, Primitive Man, ndon, n.d., p. 86). Henos
storles In which fairles fles befors the establishment of f
Thus, those who' now sed “inetal cams’to sze ita power l;m:
both stone-using people and supernatursl beings. ~ Thess two, .
In course of time, would be Inextricably mingled in popular
thought; and thus the_fairy or ghost Iron-tabu doubtless
contains some reminisceride of  th umatfleu‘bt'mlhl.: éls::' )
n
riland,

by a slight change

on the whole subject, Goldziher, A W % [1007}-41 {4
als Bohutz gegen Dimonen’; Frazer, GBI I 344 ff.; Ha
806 ; Dertrand, La Gauls avant les Gaulois, Pars, 1891, pp. .
2261., 2601., 818.) .
In 5o far as the fairy tradition is connected with
actual people, it probably goes back to the hostile’
relations which may  have existed between:
Palmolithic and Neolithic folk, these forming the
basis of traditions which may have been - handed
on to metal-using races (to whom the Neolithic folk
wera equally hostile) by the captives made.by.
them, and then adopted by them with the necessary .
changes.? . S ]
Bome support Is given to the t-h:or{l_p!  Ialries as an sctual’
race by the fact that in"Polynesia whers there 1s-a-ballef tn-
falries, the traditions coricerning them pre probably connected
with' the relations existing between ari aboriginal race driven
to the mountains and foresta and Immigrant conquerors. - They
are fair-skinned, and have a different culture from the Iatter, -
are merry, and fond of dancing and ljnn-lnf. but are shy of
scen, and fles (rom the approach of daylight. Generally they
are harmless, but not always so c'fr'n.l ey steal the women of
the conquerors. Yet, many of the ta ascribed to them are
non-human—thelr tiny size, their spirit nature, the glamour -
which hides their dwellings from mortals, the parallel alleged
between them and ghosts. * Other Polynesian fairies, connected .
with the gods or wﬁth the sky and the waters, have no human
origin.? Thus the Polynesian fairy-bellet is also composed of .
various strands. Bimilarly, the Arapaho belief In a demon
mannikin who shoots invisible arrows which cause illness is
possibly c d with traditions of an actual emall aboriginal
cople, though here also an animistic groundwork ls.clear
Talbot, My Peopls of the Plains, New York, 1006, p. 250).
African dwar! races also do many such things as are mrib,d
to Europesn fairles, Lut this agaln {s probably a result of
animlatic notlons, mingling- with actual experience of thelr
characteristics. - Many of tﬁe traits of the ltoman Fauni are
perhnps due to traditions of an older race which came to be
regarded as half-lemoniae, half-human Sl‘"ow[ar, Roman
Ilestivals, 1809, p. 2601 ; Virgll, .#n. vill. 314 1. ) e
Allowing for every Foasibilit , an earlier smal
race does not account for the whole fairy tradition
or for ita origin. Similar beliefs are recorded
clsewhere of other beings—in Japan, foxes;:in
Grecce, nereids or vamlﬂrea; or, generally, ghosta,
spirits, witches, ete. Primitive animistic or even
re-animistic ideas are the true Lnsis of the fairy
{;elief, and have attached themselves mdlﬂ'erentl.ll!
now to groups of imaginary spirits, now to all
kinds of supernatural beings, now to actual men:
Yot traditions about an actual race may have
given a certain definiteness to the fairy creed. =
In Scotland the *{airy-stroke,” which auses death or wuﬂnq
sickness in men or catt]e, Is ascribed to "elt:airows,’ * oft- _
* elf-hqlta,’ or * elf-shot,’ thrown by falriés or by mortals In their
compan eompellad'g’_them._ or b{_ witches, No_wound |
seen, is is also & Teulonic beliel "(cf. the A.8. 1‘{
erm. albschosse, and co*;nlul). wand jb s tound In Ire §
This stroke often caused the real person to be carrled off, when
a semblance or changeling waas left. in his place (see OninoxLivg),
Popular belle! has seen these elf-arrows In the filnt arrow-
heads or axes of pre-historic times, found by the folk ; and this
beliel must have attnched to them when their true use was
forgotten. (It ia mlso s wide-spread belief—anclent, modern,
savage, and clvilited—that stone axes are thunderbolta ;- ses
Cartailhac, L'Age de pierre, Paris, 1877, p. 70M.) - These flink
relica, when found, were worn as amulets, as & preservative
against this or other avils, This superstition, which might be
regarded as supporting the human origin of fairies, in reality
does not do so. The {wllel that spirits or ghosts can harass

1 The opposition was not neceasarily between Celtic and pre-
Celtic folk, as Celta had also a Stone Age in Rurope.

3 8eeJ. M. Drown, Maort and Polynesian, 1907, p& 301, 285;
Clnrke, Maori Tales and legends, 1808, pp. 20, 08, 112}
Tregear, JAT xIx. [1800) 120; Gill, Myths and Songs from tha
S. I'acifle, 1870, pp. 266 1., 266 {.; Dittmer, T¢ Tohunga, Hamburg,
1007, p. 741. ; Grey, Pol. Myth., ed. 1008, ‘:E 209, 212,

1 For a similar Blavie bellet regarding the Vilas (=fairles),
see Urimm, 438, ]
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the living, or enter them, causing sickucss or death, is very
wldo-lpro'nd, and this actlon of thelrs is often l.houg'ht to be
produced by Invisible weapons (Dayaks (St. John, i. l'mij
Andamans: [JA T xil, (1882) 100] ; Hanta Oruz [O'Ferrall, J 4
xxxly. (1004) 220, 220); Amer. Indlan [ERE || . 802]), Awmong
the Malays the weapon ls not Invisible, but, as in the fairy
bellef, is an oid stone relic Skeat-Dlagden, Pagan Races of
Malay Pen., 1900, 1. 244), and this is also alleged of Japanese
spirits (Cartallhac, 40). As man caused death by weapons, so
must spirits; but, as they were generally Invisible, 80 must
their weapons be. Forsimilar reasons, sorcersrs could cause
death by Invisible bolts (Gult tribes [I'almer, J A I xlil. (1884) 202) ;
Melanesla [Seligmann, 640] ; Araucanians [ERE ill. 548b]; Napo
Indians [Simson, JAJ xil. 23]} But, when mysterious stone
objects were found, it waa easy to belleve that they were Lhe
misalles of tairics, spirita, ato. . .

7- Fairies as Natura-spirits.-—There_ is littlo
doubt that, in some aspects, fairics arederived from
older Nature-spirits, or from the animistic beliefs
which led to the creation of the latter in popular
fancy. Their close association with fields, woods,
hills, streams, and the sea is suggestive of this,
and is significant when taken in connexion with
the Na.tum-worahip of the Celts, Teutons, ete.
The forbidden cults rendered at trees, wells, ote.,
became connected with fairy-beliefs as well as
with sorcery. Hence it was in forests or at
fountains that fées appeared (sce also the evidence
in the procés of Jeanne d'Arc). But a considera-
tion of actual inastances of ature-spirit beliefs
among savage or barbaric peo les is also sugges.
tive, since such spirits, peopling every part of
Nature, so much resemble fairies, .The connexion
is still more clearly seen when particular groupa of
fairies .are considered—those of the woods or of
the waters.!

The Teutonlo wood-spirit, Schrat, always male, and the wood-
or moss-folk or wood-wives whoss life |s wrapped up with that
of a tree, and to whom offerings of lood were made ; the elves
who change Into trees Kelghtley, 93 ; Grimm, 430 ., 4780.;
- Bimrook, 43081, ; de Ia nussaye, Rel. of the fcu&ml. DBoston,
1902, p. 822); the Celtio falries haunting wood and lorest, or
dwelling In or on trees (8ébillot, Kolk-lore de France, Paris,
1004 1., L. 262, 270); the Iloumanian mama padura, or forest-
mothers, haunting forest glades (Gorard, Land &wmd the
Foreat, 1888, Ii. 0) ; the various Slavic woodland beings ( Ljedyj,
Driwozeny, ¥ as, Rusalkas, atc. [ERE iv. 62381.])); the
meadimval bomina, Fuelle, and Matrone, haunting foresta,
and to whom a cult was 280 1.)—all point to
earller tree-, wood-, or foresi apirits or .divinities. The latter
are known to all rellgionl and m tholo‘flu. savage or civilized,
They are (as the Baganda bcll"e;rrlen Iy to nman If the tree s
not interfered with (Roscoe, Baganda, 1011, p. 817,
corresponding to that which holds that it Is not safe to inter.
fere with trees associated with falries, A stage midwny
between the purely animistle and the fniry belief Is seen
in tHe W. Finn conception of the Lagrio, ' forest-divinity
with & wile and many daughters (tree-spirits , who closely
resemble the Teutonlc wood-folk (Abercromby, Pre- and Proto.
Aistoris Finng, 1898, I 285), or in the
residing In trees, fromm which they descend
(Baumann, Usambara, Berlin, 18901, p. 57);
according to the Gallas, haunt' sscred
Eth; Nordosiafr., Berlin, 1898, p,
In human form who haunt trees in Central Colebes (Frazer,
GB2 L 183); or In the Australian bush demons, or the
Andamanese demons of the woods who do harm to wayfarers
('r!lor. PC3 L. 222; Man, JAT x|l 169).  But tree- or wood-
opi : and made
-m.hmpomolxhlu. This was the case with gods like Pan and
Silvanus, or the Panisci and tha, Faunl, or the Satyrs—the thres
last ups bearing a close resembl to the woodl 1 Leing
of r.[. }Fo‘n.h, an be!n‘f generally hostile or mischievous to
men. To all woodland elves and fairies were ascribed most of
the characteristics of fairies in general,

In Teutonic, Celtic, and Slayie lands, as well as
in S, urope, there is a great variety of water-
beings of fai | nature—Merimanni, ) assermann,
Strombkarl, Niz and Nisse, Miimmelchen, Celtic
river- and lake-fairies, Morgans, Rusalkas, and
the mermaids and mermen of all the European
coasts.. The mules among them often appear
singly ; the females usually in.company, youthful
nntf beautiful. All are fond of music and dancing,
and are often associated with g gorgeous woer
below the waters. Offerings . are made to them,
to. render them propitious, or to procure their
good offices, They are often regarded as danger-

1 The old cult of Nature-spirits developed In another direc-
tlon—that of the Cabalistic and Roslcrucian elementals,

id (Grimm,

a beliot

African sprites
to torment men
or in the jinn who,
trees (Paulitschke,
841); or In the demons

ous to mortals. The drowned are their victims,
or thoy clamour for such victims—a reminiscence
of human sacrifice. They entice mortals to their
watery eloment, and there destroy them. But a
milder aspect is secn in cases where they fall in
love with mortals and take or ravish them to their
abodes, or, again, where they are thoufht to guard
tho souls of the drowned in their omain. In
other cases they bocome wives of mortals on
earth, who lose them by not observing a certain
tabu.  They often comne ashore to market, or seek
human wives or midwives or nurses, like  the
fairies of the land (see Simrock, 4451% ; Grimm,
4871L; de Ia Snusaaye, 323 ; Ralston, 139 f.;
Abereromby, i, 157, 270, 309). The beautiful and
attractive, as compared with the more fearsome,
aspect of water-fairies is connected by Wundt
(Volkerpsychol., Leipzig, 1907, ii. 2, 279) with the
verious emotions set ur by moving water. Many
of the traits of water-fairies are o ready possessed’
b{ the Sirens, Nuiads, and Nymphs (cf. the tale
of Hylas), the Coltic Peisgi,” Niskas, and other
water-divinities ; and in many cases the tales of
the water-beings show their divine or semi-divine
chorncter. Such beings or water-monsters are
universally believed to bg hostile to those who
trespass on their domain without an oilering, or
to seize all who fall into the water, or to steal
people or lure them to their destruction, or to
take those who look into the water, by means of
their reflexion (=soul; cf. Narcissus ; ses #LJ
v. 319 [Guiana]; Roscoe, 318f,; Brown, 198;
Macdonald, JAT xx. [1891] 124 ; Theal, Kafir
Folk-lore, 1882, p, 196). Tha belief in such beings
also gave rise to a belief in o water-world—that
of the Greek Ncreus and the Nereids, of the
Japanese king and queen of the sen (Griffis, Jap,
Fairy World, 1887, p. 144 ; Ko-ji-ki, p. 120), of the
Slavie water-king and his daughters (Ralston,
148). Many savages also believe in similar water-
worlds tenanted %y supernatural beings (Africa
[MacCulloch, CF, 112, 256, 260, 267 ; Ellis, Yoruba-
speaking Peoples, 1804, p. 70]; Andaman Islands
(Man, JAL xii. 159); Guiana (FLJ v. 319). * Sact
water-worlds resemble the land under waves, with
fuiry denizens, in Celtic folk-belief,

In both Teutonic and Celtic regions there are
water-beingé whe appear ns horses or cattle, or in
more monstrous forms—the kelpie, afanc, each
uisge (‘ water-horse’ ; cf. the Australian Bunysi; , &
monster said to have a house full of beautiful things
below a pool). These may be regarded as demoniag
forms of earlier water-divinities in animul form,!

8. The fairy belief as a result of psychic ex-
periences.—Some recent writers attribute the belief
In fairies, ete., as well as myths generally, to
dream experiences, or to the dreamlike character
of waking cxperiences, common to savages (and
therefore to older races of men), in which concep.
tions not unlike those of dreams, and endoweg,
like them, with actual objectivity, are produced,?
Records of actual dreams show appearances of
small figures or of figures which chango their
size (Ellis, 270), This 18 also true of trance ex-
periences ; while in migraine and epileptic aura
visions of small creatures are occasionally ex-
perienced, and the diminution of objects is a
phenomenon of microptic vision, Hence L. Brunton
saw here the origin of fairies. In waking halluci.
natory experiences, swarms of phantasmal shapes,
often dwarfish, have been seen by modern and
ancient percipients.’ Similar hallucinations have

1
LA, S s ot it pcs by

3 K. Abraham, Traum und Mythus, Vienna, 1000; Rank,
Der Mythus von der Geburt des Helden, do, 1000 ; Laistner,
Das Réitsel dsr Sphinz, Berlin, 1889 3 EIJ‘I, World of Dreama,
1011 ; Wiedemann, Jtel, of Ano, Egyptians, 179,

3 Qurney, Phantasins of the Living, |l 190; Proc. Soc.
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been exﬁeriencod in hypnotic states, or in drunken-
ness.! Hera E:;obnbly we have another of the roots
of the fairy belief. "On the other hand, all such
states are fruitful of visions of beings already
believed in by the percipient. Preconceived
notions colour dreams, just as preconceived
notions of hell or heaven liave caused visions of
these regions. Again, any belief in abnormal
creatures which is strongly held is certpi= to
produce mental images of them which ars confused
with reality.? : -

The changeling belief, ag 7ar a8 it concerns
adults, may have been partly shaped by the phe-
nomena of aslternating personality. The person
stolen by fairies is replaced by a fairy, who re-
sembles, hué acts differently from, that person.
In one Irish instance, the father snid of an aflicted
danghter whom he believed to be a changeling
that she had the ‘tongue of an attorney,’ the
daughter herself being a ‘quiet, honest girl’
(Curtin, 157). Actual adult changeling stories
often read like a transcript of this.

Those who can see falryland Impart the vislon to one whe
Is in contact with them (Rthys, Celtia Folk-lore, passim), just
as In Russian folk-tales a dead msn will place a ‘sod cut from
the churchyard on the head of a living person, who then sees
the under world (Ralston, Russian Folk T'ales, 1873, p. 306).
The same belief la found with regard to second-sight—physical
contact with the perciplent enables another to share the vision ;
this is also true of clairvoyance (Gurney, il. 189), Modern ex-
periments In telepathy show that contact Increases the power
of commun;cation, and cases are on record where the pe pient
of & phantasm could cause another to see it by touching him
(Parish, Hallucinations, 1897, p. 94). Thus, what s perhaps an

- actual peychic fact, experienced by the folk, has ‘Denapplied
to fairy, ghoat, and other beliefs,

9. Fairy-like beings outside Europe,—That no
single cause peculiar to European lands has operated
in the formation of the belicpin fairies may be seen
from the fact that in every part of the world there
are to be found beliefs in a variety of beings, all
more or less like the fniries of Europe, with similar
qualities, characteristics, and powers.

The Battaks of Sumatra believe in mountain-
dwarfs hostile to encroaching mortals, who carry
off men or women, or have amours with handsone
mortals (L'Anthrop-iv. 85f.). In Formosa, tales
are told of a mysterious little people to be secn
in the forests, with houses which change into
boulders ; as well as of goblins living in caves, and
causing famine, sickness, and death (FLJ v. 143,
148). The Siamese phi are spirits dwelling in
forests, etc., with many fairy traits (Hardouin,
Rev, trad. pop. v. [1890] 257 fI.; for Annam, see
ERE i. 538, 539%),

Turning to Africa, we find the Baganda believin
in elves or sprites called ngagwe; and the Wg
African Bantu in asiki seen at night wearing a
comb, which, if a mortal ‘can snatch it, will bring
him riches (Johnston, 677 ; Nassau, 209). Callawa
compared the Zulu belief in ghosts (@amatongo) with
the Irish fairy creed. They call the living to join
them or produce disease or pain in men. ey live
underground, where the living may visit them and
sea their dead friends, as the dead are seen amon
fairies. There is also a belief in a *Little Chief-
tainess’ with a troop of children, to sea whom is
fatal fop. cit. 226f., 253). The Malagnsy believe in
dwarfs who come to houses to get milk, and who
have a small voice like birds. Another dwarf,
Kotely, resembles the Brownie, They also enter
houses at night and cook rice; but it s dangerous
to prevent their leaving before dawn (Ferrand,
Contes pop. malgaches, Puris, 1893, p, 8211.).

Among American Indians, the belief in tiny
Poych. Res. Wl 77; Wentx, 126, 133; Scott, Demonology,
2; ﬂ'.s C‘ng‘l;‘lv [1807) 124 ; cf. Callaway, Jiel. of Amarulu, Natal,
1 X

1 Girmey, 1. 200; Oampbell, Superstitions of the Seottish
Highlands, 1000, p. 102,

? Bee Gurney, . 118; County Folk-Lore, Sugolk, 1802, p. 189 ;
Scott, Minat. 210; Campbell, 80.

[N

sprites of rocks, streams, etc., resembling fairiesl
is wide-spread. They dance in moonligﬁt: and,
when seen, vanish at ‘once. They assist or trouble
men; e.g., among the Shoshones they steal infants,
leaving a changeling (NR iii. 157 ; among, the
Ojibwas they attac poultry and ecattle, which:
dig, or throw stones into the Tnd:-- awhilings;
among tha Algis trives ey causs sleep by striking -
men with their small clubs; among the Micmacs ;
they tie people when asleep. Generally their form
is that of tiny men. The Musguakie Indians '
believe in sprites produced by Meecheo Manito-akh, "
who cause melancholy, quarrels, ill-health (Owen, '
Folk-lore of Musq. Ind., 1902, p. 38£.). On the'
Mosquito const, prnomes are bhoui;ht. to carry: off;
wanderers by night, and are mischievous in other
ways. There is also a water-spirit which drowns
batliers, and another which has the form of a'
horse.! ‘The Eskimos believe in ingnersiut, an
underground fairy-like folk (Rink, 460).
In Polynesia the ‘Peerless Ones,’ dau
iru, queen of Hades, come to the ances of :
mortals and leave at dawn. There are also fairies
of sky and fountain, the latter sometimes mating
with men. Other fairies, ponatui, dwell in the sea,
n.llspenrin only by night, for the sun is fatal to
them. Others carry off mortals, and are much
drended (Gill, 265 f. ; Clarke, 98, 112, 172; Tregear,
JAI xix. 121). The. Melanesian vuis, & race of
spirits, have many fairy characteristics, and many
of them are ‘a lesser folk of dwarfs and trolls,’
with magic powers, yet ensily deceived. In some
tales they assist mortals, like our fairies (Codring-
ton, Melanesians, Oxford, 1891, p. 162). In Torres
Straits a mischievons female bogey called Dorgai
seduces men, stenls children, etc., but she can be
outwitted and destroyed (Haddon, JAI xix. 323),
The Fijians have a race of little gods of the sea, a
timid race to whom a secret cultis paid} and who
sometimes come ashore. They give immunity from:
wounds, and are fond of singing. Their songs, like
those of some of our fairies, have been recorded
(Williams, Fiji, 1858, i. 237, 240; Thomson;
Fijians, 1908, p. 189). In New Britain an order
of ¢ebaran is called ingal, mischievous and annoying
sprites, Others are riendl{ and live around men,
or enter their bodies to teach them charms, dances,
cte., by which they make a profit. There is also
& beliel in mermnids, and in their unions with
mortals (Brown, 81, 200, 242). In New Guinea there
is a belief in an underground folk, not the dead,
who may unite with mortals, and from whom men
steal valuable things ; as well as in other beings in
the forest or swamp, shy of being seen, and with
other fairy habits (Seligmann, 386 f., 646 £)ov i u
The Arunta believe in iruntarinia, spirits of the
Alcheringa (g.v.) age, living in winter in 'under-
ound caves where there is sunshine, and wander.
ing on earth in summer. They have each adouble,
the arumburings, which, when the spirit is re-
incarnated, follows it or dwells with the others.
These are not visible to all. The iruniarinia are
very real to the native, and are dreaded for their
power of placing pointing sticks in his bod! i They
are visible only to medicine-men and children born
with eyes open, and are like men, but thin and
shadowy. They steal from men, and carry off
women and impridon them in caves, but to those
who can communicate with them they im
sacred ceremonies (Spencer-Gillen®, 515-521), -
The beings which most resemble fairies, how-
ever, are the Arab jinn or jdn. They live under-
ground, but also haunt doorsteps and other places,
and are usunlly invisible, though they also appear
18ee 19 RAKW [1000), pt. |, 3301, 476L; NR Il 4o7;
Dorman, Origin of Prim. Super., Philad. 1881, p. 2311, ; Boyle,
JAI xxx. [1000) 265 ; Wentz, 47; ERE 1. 806, Iil. 3ogs, 504b ;

Longfellow, liawatha, canto 18, Leland thought the Algonquin
elves were borrowed from early Norse visitors.
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in various ‘.- ms, They travel about in sand- | speedily succumbs to fever and delirium (FLJ i.
storms. T :innare arranged in clans, propagate [1883) 255). Yor the Central American belief in

their spe- - ara subject to laws like mortals, theintercourse of women with naguals, see Brinton,
Many ot i .d enuse s ckness, madness, otc., | Proc. Amer, Philos, Soc., xxxiii. [Phil. 1894] 29,
act like .o 1 ot o T beautiful women Risks were also run by women who had inter-
for wives or ¢ T Teem, - their females | course with Pilosi, Panisci, Satyrs, Fauns, Silvani
{o-+ man to remnin S © Some | —the incubi and succube of medimy, times,
aro ...dl e man L L L Lo b "v ! demons who had amours with women or men.
i L5 ; " "oy correspond to the Celtic dusii, shaggy demona

1

y + <Ivlue names, ete., are all powe: o

"~ht the couches of women to ﬂ-ur.ify their

ngnindt ¢ om; and, like the fairies, they are | dcsi-ms, ~haps caunsed madneas ( acCulloch,
homietically called mubarakin, ‘blessed ones,’ | Rel. o 355); the Iindu blmt_:, who
Tt T ** i searcely an article of the foiry | abduct e v demons who tire out
CItew -« LiLu "~ne gl e ually a.pj:ly to them.! women b - ~. 80 that they die
Iniries and fées of all kinds —Celtic and Teu- | of exhaustion 1L uo. "~ . 'nners, Oxford,
tonic, Slavic wilas, Greek nereids, Arabian jinn and 1897, ii. 389; Crooke, .. o, ba ginn, wjh_o
pervs, Hindu apsarases, and other supernatural be[igt._ children by woiuen (L. o, Lrv,, ~ifie
females, like the dorgai of Torres Straits, or the | Re igion, 1902, p. 115); the Ma a Vg

awirt wife of W, Africa (MacCulloch, CF, 330), or | ima. inary snake which sucks the ! easls m
the omangs of the Battaks (L'Anthrop. iv, 85), or mothers (FLJ i. 258); the Samoan Aotua poro,
the swan-maidens and mermaids of universal folk. | which makes women pre%:n:nt and causes night-

belief—carry on amours with men, or marry and mare (Waitz, Anthrop.,,

ipzig, 1860, vi. 315);

bear them children, either on earth or by luring | the kruijt, a ar‘irit who begeta children by women ;

them into- their abodes, as the Queen of Faery | and the Daya.

buan, ghosts who carry off women

lured True Thomas. Yot, on the other hand, one | and beget monsters by them (Lin Roth, Natives
of the most characteristic traits of female fairies of Sarawak, 1898, i, 308 ; St. John, i. 174).0 It
is their seductive power over men, and the fatal | should be added that ghosts of the dead can cause
results which- follow from amours with them— conception in women (Brittqng [Le Braz, La

‘the inconvenience of their succubi’ (Kirk, 25). | Légende de la mort 3, ii. 146 an passim]; Syri
0 [Wood, Na ﬂjan,

This, however, is a featurs found even in the case (Curtiss, 116]; Borne

t. Hist, of

of fairy wives, whether captured by men or not, 1870, v. 608 1.]; %gypt. [ERE iv, 589*7; Ovaherero
B

when the mortal husband breaks a tabu, and was [id.

already noted by Gervase of Tilbury (Otia Imper. | Eth

ch. 13 ; see MacCulloch, CF, ch. xii.), Am

iv. 860]; anda [Roscoe, 48 i cf. Post,
nol. Jurisprud,, Oldenburi, 1896, 1i. 11, for the
er. Indian and African elief in monstrous

But whatis important as illustrating the likeneas | births 08 products of evil spirita), These beliefa

of various ethni
is the fact that’

céﬁ'p'érﬁﬁuiml__b_einga_w our fairies | were connected with the erotio hallucinations of
recisely similar dangers await him | hysteria (Ellis, Psychol, of Sez, London, 1897-1900,

\yhn_aam_nhd:}:illrin love with tho being who | ii. 152f.), and with erotic dreams in general in
e Co

appeary in seductive form. T

tic or Teutonie | which women believed themselves abandoned to

gs_gu ia, dangerous "(cF.the Lorelei), but sexual embraces, or men thought th.l‘; had amours
80 1s the supernatural mistress of other lands, | with beautiful females. They are also connected
The unhappy mortal lover is killed, dics, goes | with the phenomena of niﬁhtmnrﬁ. 28 the name as

mad, or takes to wn.ndorinF listlessly (rvuporfiia, | well
ey, 21]). This was the succuba, épidArys, ctc.—shows, These are. noc-

“ Peri-stricken’ [cf. Keight

as ita cognates in other languageu—iucubua,

case with him who had amours with the nymphs turnal spirits which torment men in sleep, while

and sirens of ancient Greece, like the nersids in | the

modern Greece (Bent, clades, 1883, p. 13; | somotimes the fairy bride or mother,? These be-
Lawson, Modern Greek Fol lore, Cambridge, 1910, | liefs'are also connected with the idea that the gods
P. 142), a8 it is the case with him who is lured by | could have amours with women,

the Hindu raksasi or churel (Crooke, PR, 1896, 1. T

hus, when we find that in gl] parts of the world

253, 260 ; ERE ii. 489%). So in Japan a youth is thero exist beliefs either in fairy-like beings or in

slain by the monaster, who takes the form of g Bpirits who act like fairies, while the same pre-
lovely girl (Joly, Legend in Jap, Art, 1908, p, 45). | cautions are taken against them, the same t:S)
The Arabs have transformed ¢ @ ka which haunts | hold

the pyramids into & beautiful nude woman, whose | and

us
regarding them, the relations between them

.men are the same, and the same quasi-calt is

‘lovers become restless lunntics (Maapero, Etudes de rendered to them, we see that the European fai

myth. et arch. ?y
Similar beliefs

» Paris, 1893, i. 79), belief is but a special aspect of o much more widely
ard found in Melanesia regarding | spread belief in supernatural beings, to whom very
sea-snakes which take female form, or the tavo. | much the same characteristics are everywhere
givogs which appears as Youth or girl to entice attributed, these being probably in no case the

mortals of the opposite sex. In cither case death | result of Gny one cause. At the same time we are
or madness is the result. Another 8pecies of | led to discover the real origin of the fairy belief in
sprites, called in New Drjtain toltol, inflict serious | man’s m th-making fancy and his animistio be-
wounds on the sexual organs of their male or liefs, and in his applying the conditions of his
female lovers (Codrington, 172, 188 f.; Brown, [ own life to the creatures of his fane . These
197 ; Lang, in Kirk, p. xxxi; of. Williams, Fifi, | fancies sometimes, however, cluster roun the facts
1870, i. 239). ’ of life, actual races being sporadically envisaged as

The same ideas are found among the American | fairies, i
Indians; e.g., the Yuroks believe in a seductive 10. Witch and fairy.—That no one source can
being who Jures men into the forest, changes to n | be considered as the origin of the fairy belief is
pantber, and kills then (FLR v. [1882]99f.); and | seen in the fact that the parallel between witch

the Mayas have stories of the zfaba; and the zhok | and
chaltun of the forests, who turn into a thorn-bush | the

fuiry is a very close one, .. The faj -revel and
Sabbat had much in common, and’ both owe

when the pursuing mortal clasps them. - He then | , Ot. the Jewish idea of the fall of the angels through thelr

lust for mortal women. b

1 8ee Westermarck, JA I xxix. [1809] 26211, ; Lane, Arab, Soe,’ 2 Simrock, 437 ; see Tylor, PC3 . 180 1. i Bodin, La Démono-
201, ; Sykes, FL xii. (1001) 263 ; Hanauer, Folklors of the Uoly | manis des Aurciers, Paris, 1680, P 100; Grimm, 404 ; Strahl, Der

Land, 1807 P 188M1.; W. R, Smith?, 1191, Alp:
3 Bee Barl

sein Wegen und seina Ueilung, 1833 ; J, Franck, Prazeos

ng Qould, Curious Myths, 1848, ‘Melusine,' p. 47111, | Medice Universam Preeeepta, Leipzig, 1832, ch, L ‘de Incubo.’
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f.
something to reminiscences of earlier sex-festivals atorm were first personified and then helieved to -
with music and dancing (see MacCulloch, CF, 223). | contain hostile beinps. v Rk
The wayfarer is attracted into both, and often Thus, considering the similarity of what is,"
pays dear for it. He is forced to pipe or dance, | attributed equally to fairies, witches, ghosts,-
and finds himeelf in the morning worn_out, while | demons, and spirits of all kinds, it is obvious that, °
all that so attracted him has vanished. Doth revels | certain rimitive ideas easily attached themsclves .
and Sabbat must terminate before dawn or cock. | to all t.ﬁeao indifferently, and that the origin of -
crow (seo Reuss, La Sorceilerie, Paris, 1871, Ep. 39, | fairies must be sought in no one recent source,
43, 64, 56, and refl. there). Similarly the beliefs | but ultimately in very ancient beliefs of man re-:
in bodily or spirit transportation through the air garding the beings of his imagination. At the. -
on the part of or by witches or fairies—the objec- | snme time, we must not omit that which his tio, -
tive aafect of a trance or drugged condition (see | fancies Lave lent to the whole fairy belief, for to -
MacCulloch, CF, 223 ;. Wood-an.rt.in. Llder Faiths | do so would be to omit what has always been a most,
gf Ireland, 1902, ii. 8, 21 ; Nassau, 223 [W, Africa] ; | vital element in all folk-lore. oy

eligmann, 401 [New Guinea))—in child-stealing | - The fairiea who figure in the earlier romances
(see CHANGELING), in eannibalism (CF, 223;|and in the Renaissance and later poets are in part
Francais, L'Eglise et la sorcellerie, Paris, 1910, Pp: | tho creatures of folk-tradition, in part the creations
68, 119, 145; Sébillot, i. 229; Wentz, 128), in | of the poetic imagination, and concern us but little.
gifts of money which turns to rubbish, in shape- | here,! i,
shifting and invisibility, in taking thoe substance | rr. Situation of fairyland. —Tairyland as’ a
of milk, corn, or of an animal (cf. & similar belief san.rn.t.a region is variously situated. "Most genot-
in W. Afriea [JAT xxix. 23], in E. Africa [Mac- | nl y it is a subterranean regiop, sometimes direct]y’ -
donald, Africana, 1882, i. 212]; and see Scott, below men's dwellings, or within_hills and_moun.' S
Demon., 82, 223), in the power of killing cattle by | tains and to thaklnt.t.er"‘t_:_or{i;'gpg'ﬁd_d'tﬁja_@eqimvd:a@
mysterious means, or horses by riding them furi- | tradition regarding the court of Venus in " the "
ously at night, in the force of similar tabus against | * Venusberg,’ of 'wﬁlch tHéré were several (Venus ok
both—all apply equally to fairies and witches. Both | here=a foy; see Grimm, 935).~ We may compare’\[P2
the medimval Church and 17th cent. Presbyterians | also the Itish tradition regarding the Tuatha Dé '
laced fairydom and witcheraft under the same | Danann and the sid, or mounds. The entrance to
Eun; and, in their trials, witches wero accused fairyland was through a cavern (or fairyland was
of appealing. or repairing to fairies and their | in o cavern), crevice, pit, or wells on tops of hills:-
ueen (Dalyell, 636 . ; Scott, Demon., 129, 135, 266, | the oldest recorded example of this is found in'
jdimt.. 207)... Witches used for their nefarious.| Gervase of Tilbury’s story of the Welsh Elidurus,
deeds . elf.arrows, which were manufactured by | who was taken by two small men through a,sub-.
fairies and the devil, and supplied to them (Pif- [ terranean passage to fairyland (Jtin. Cambr, i. 8),
cairn, Criminal Trials, Edinburgh, 1833, i. 1911, ; | In this aspect fai land corresponds to Hades, as
Scott, Demon., 136, 235). In popular Scots tradi- | well o8 to Hell or Purgatory, the entrance to which
tion the elf-queen and the mother-witch, or Gyre | is also often through o cave or cleft. Both in
Carline, are.identical. The three Fées who are | Toutonic and in Celtio regions, fairies are also
resent at births are sometimes three witches, and | associated with tumuli, or with old raths or forts,
th-groups are associated with the earlier ¢ wise | which are often seen lit “ip at night (for an early
woman.” Finally, fairies and witches were Bup- | instance, see William o Newburgh, Historia,
posed to ride through the air headed by a Hocate Oxford, 1719, i. 28). IFairyland is also within the
called Nic Neven (Scott, Demon., 111).2 waters, and accessible through wells or by diving
Beliefs similar to those associated with fairies | benenth river or lake or sea (in this corresponding
are elso elsewhere connected with the dead (§5), or | to one aspect of the Celtic Llysium ; see BLEST,
with* other bein;;s—in Japan, foxes; or, among | ADODE OF TiE [Celtic]). This dwelling is both
savages, spirits of all kinds; in our own and other | that of water-fairies and of other water-beings (§ 7.
lands, the devil or demons, or vampires. DBut the | It is also on islands in lake or sea, which some-
best example is found in the belief in the ‘fairy | times are seen by the gifted seer (Wentz, 147;
eddy’—a sudden pufl of wind or whirl of dust, | Davies, Mythol. and Rites of Brit. Druids, 1809, -
leaves, eto., in which fairies or witches are sup- | p. 155). Here, again, there is a close correspond.
sed to be (Rhys, ii. 500; Ralston, Songs, 382; | ence with the island Elysium of the Celta (see ERE
F:-uar, GB2.i. 127). Among the Arabs the finn | art, cited). TFairyland may also be all around, a
(in:India shai{@n) cause, or travel in, such whirl- | kind of fourth dimensional region interpenctrating
winds or.sandstorms, .. In ancient Persia a demon ours ;* or it may suddenly be entered in a mist;
caused the whirlwind (Bundahkis, xxviii. 24). 1In | or,again,it may be in the air. These various con-
Brittany, the da.mnq‘d. who tried to carry off the ‘ceptions aro connected with the original character
wni{arer as fairies carried off men, were seen in | of fairies, whether as Nature-spirits or ghosta ;
such eddies (Le Braz?, ii. 239); among the Ainus, | and in some instances the abode of older gods has
whirlwinds are embodimenta of evil spirits (ERE become fairyland. :
i, 244); among the Baganda, & dust eddy is be. It is usually dangerous to violate any sacred -
lieved to becaused by ghosts at play (Roacoe, 282) ; fairy spot—tree, dwuﬁling, otc.—as it is dangerouns
among the Yoruba, an eddy of wind is a manifesta. | to enter the charmed fairy circle, or to cross the
tion of a forest-god (Ellis, 9); nmong the Kurnai, night ride of fairies. These are tabus to which
it is thought that Brewin travels in & whirlwind | many parallels from lower and higher cultures,
(Howitt, JAT xiil. 194); or, as in Fiji and among | with respect to saored places, abodes or haunta of
the Pawnees, the whirlwind is caused b ghosts | apirits, pgods, or ghosts, might be adduced (see
(Frazer, GB?1i. 128). With nll these eoples much | Codrington, 177, 218f. ; Seligmann, 184; Mac-
the same methods of avoiding the ed y or of over- | Culloch, CF, ch. xi.). s ,
coming the beings in it are found ; while, com- LITERATURR. —There Is no work covering the whole ground
paring these customs with that of attacking o | of Lthe falry belief, but T. Keightley's Fairy Mythology, new
storm with weapons, we see that both eddy and 1 See Nutt, Fairy Myth. of shakuan 1900; Goyau, La

! The medimval writers against witcheratt condemned also | Fic et la mort des fées, Paris, 1010; elnire. English Fairy
Ialries and all trafilc with them, and the fair -rings where | Poetry, Oxford, 1012
their revels took place were nssimilated to the binsted swnrd | 3 Cf. the New Britaln saying regarding matana nion, the
of the witches’ Sabbat. This is seen In the trial of Jeanne rl‘ace of the dead: ‘If our eyes were turned so that what is
d’Arc, In whose procks witches and fnirles are mingled. In | Inside the head were now outalde, we would see that matana
several French legends, fairies dance the Sabbat, fiton was very near to us and not far awayatal (Drown, 192).







